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triumph whatever. For as to the argument which he and Ms followers insist on, under all possible variety of figures, it amounts only to this very plain consideration, that < men * naturally, and without reasoning, believe in the existence of 6 Matter;' and seems, philosophically speaking, not to have any value; nay the introduction of it into Philosophy may be considered as an act of suicide on the part of that science, the life and business of which, that of * interpreting Appearances,' is hereby at an end. Curious it is, moreover, to observe how these Commonsense Philosophers, men who brag chiefly of their irrefragable logic, and keep watch and ward, as if this were their special trade, against< Mysticism' and ' Visionary Theories,' are themselves obliged to base their whole system on Mysticism, and a Theory; on Faith, in short, and that of a very comprehensive kind; the Faith, namely, either that man's Senses are themselves Divine, or that they afford not only an honest, but a literal representation of the workings of some Divinity. So true is it that for these men also, all knowledge of the visible rests on belief of the invisible, and derives its first meaning and certainty therefrom!
The Idealist, again, boasts that his Philosophy is Transcendental, that is, < ascending beyond the senses;' which, he asserts, all Philosophy, properly so called, by its nature is and must be: and in this "way he is led to various unexpected conclusions. To a Transcendentalist, Matter has an existence, but only as a Phenomenon: were we not there, neither would it be there; it is a mere Relation, or rather the result of a Eelation between our living Souls and the great First Cause; and depends for its apparent qualities on our bodily and mental organs; having itself no intrinsic qualities; being, in the common sense of that word, Nothing. The tree is green and hard, not of its own natural